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ARTICLE INFO ABSTRACT

Keywords The industrial revolution 4.0 disrupts the technology field and other fields, such as law,
Family Literacy, Functional economics, and society, namely the deprivation of human values and religion. One of
Islamic Values, Revitalization the steps to overcome the disruption era is the revitalization of Islamic values, given
Strategies that the majority of Indonesia's population is Muslim. Islamic values are fundamentally

built in the family as the smallest social structure of society. Therefore, this study aims
*Correspondence to describe the strategy of the revitalization of Islamic values in the family. To achieve
t.chaeru@unpad.ac.id this goal, a descriptive analysis method is used. To obtain accurate results, this study

was conducted in three steps. First, the provision of data with the method of
conversation with questionnaire techniques about Islamic values in the family which
one of the members is the student. Second, the analytical method used is the eclectic
SWAT-functional method. Using SWAT-analysis as one of the methods, the strengths,
weaknesses, threats, and challenges of the family to revitalize Islamic values in the era
of disruption can be mapped, while using the functional analysis, it can be given the
principles of Islamic families. Then, the analyzed data is compiled as a strategy to
revitalize Islamic values in the family. Third, the presentation of data informally,
namely providing a straightforward explanation of optimizing Strengths-opportunities
and strategies to overcome weaknesses (weakness-threats) to revitalize Islamic values
in the family. The results of the study were found two types of Indonesian families
based on the eight family functions in the Qur'an. Type-A, a good family and strong,
namely the fulfillment of family functions between 70% to 90%. The type-B family is
not good and not strong because religion and education are not good. This research
implies that a strategy is needed to optimize the value of Islamic values in the type A
family and strengthen the religiosity function and educational function in the type B
family.
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1. INTRODUCTION

According to Chadijah (Chadijah, 2018), the family is the smallest social system in society, consisting of the father, mother, and
child. Mawardi (Mawardi, 2017), Fauzia (Fauzia, 2019)added that one of the family's functions to form the good and strong
character for first and foremost educators the younger generation. However, in the era of industrial revolution 4.0, according to
Simamora (Simamora, 2019), disruption is not only in technology but also in other fields, such as law, economics, and social, namely
human values and religion.

In fact, according to Murphy (MURPHY, 2018), disruption will occur with disruptive regulation, disruptive culture, disruptive
mindset, and disruptive marketing. The characters of a disruptive mindset can be described as follows: (1) Quick response, not
hampered; (2) Real-time, once received, immediately processed; (3) Follow-up, immediately followed up, not postponed; (4)
Looking for a way, not a dead step; (5) Sniffing information and truth, not accepting without testing; (6) Parallel, not serial
solutions; (7) Information technology is supported, not manually. To overcome the era of disruption (uprooting of people from
important values), it is necessary to revitalize the humanities' role as a basis for reference in developing technology. The idea hopes
that technology increasing will not deprive of human values, including Islamic values.

Among the challenges of revitalizing Islamic values in a family in the disruption era is that family members spend more time
on the internet and digital media. According to Komunikasi and Indonesia (2014), at least 30 million children and adolescents in
Indonesia are Internet and digital media users. As a result, there are conflicts in relationships between family members. Lee (Lee,
2020) 's concern is that unresolved conflict risks drug use, drinking alcohol, and symptoms of depression.

© 2021 by the authors; Association of Indonesian Moslem Scholar, Hannover, Germany. This is an Open Access article distributed under
the terms of the Creative Commons Attribution-ShareAlike 4.0 International License. (https://creativecommons.org/licenses/by-sa/4.0/),
which permits unrestricted use, distribution, and reproduction in any medium, provided the original work is properly cited.
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Through their study, Radjagukguk (Radjagukguk, 2020) suggests harmonious family communication is the best way for
parents to socialize or revitalize essential values, including Islam, in everyday life. It hasn't mapped the strengths, weaknesses,
obstacles, and challenges to become a harmonious family until now. Therefore, this study aims to describe the type of family and
the strategy of revitalizing Islamic values in Muslim families whose members are students in West Java and Indonesia's
surroundings.

In a previous study, Ranggyoni (Ranggayoni et al., 2020)explained that Islamic religiosity or Islamic values lead a person to
get true happiness by optimizing self-potential, independence, good relations, and knowing the solutions to all problems. Then
Musikanski and Carlsen (Musikanski et al., 2017), (Carlsen, 2018)mention there are ten variables of happiness index. The ten
variables include (1) work, (2) household income, (3) housing and asset conditions, (4) education, (5) health, (6) family harmony,
(7) social relations, (8) availability of leisure time, (9) environmental conditions, and (10) security conditions. The results of his
research show that increasing Human Development Index (HDI) can create happiness and welfare for Indonesia's people. It will
happen by adding affective dimensions and meanings of life.

According to Anderson (Anderson et al., 2017), family literacy positively affects children's language development. Based on
the study of family literacy programs, using two languages can significantly increase knowledge. Furthermore, Swain (Swain &
Cara, 2019) has successfully conceptualized the family literacy environment into four areas. Literacy at home includes literacy: 1)
family resources; 2) literacy behavior and parents' attitudes; 3) parents' beliefs and understanding; 4) family literacy activities and
practices.

In 2019, Kim (Kim & Song, 2019) based on his observation that multilingual family literacy can maximize family knowledge.
In addition, the participation of family members (parents, children, and extended family /community members) collectively builds
alarger communicative repertoire. This can enhance unique linguistic, multimodal, and cultural abilities and experiences. In 2020,
in the Philippines Tatel (Tatel-Suatengco & Florida, 2020) has described family literacy practices centered on parent-child
interactions that can encourage information literacy. According to his observations, family literacy practices based on family values
and aspirations can motivate each family member to pursue a better education.

According to Kaiper (Kaiper-Marquez et al., 2020) the COVID-19 pandemic has led to extraordinary family literacy teaching
changes. This family literacy pandemic discusses how teachers create online learning opportunities for parents and children to
learn together, the strategies and resources instructors use to teach remotely, how challenges such as discomfort with technology
are handled, and what has been learned from experience.

Based on these previous studies, there has been no family literacy research that focuses on beliefs in religious values.
Furthermore, (Nugraha et al., 2019) formulated Prophet Muhammad's family model as the best source of Islamic values in the
family. Based on the interpretation of the 'an and the Sunnah (Syihabuddin, 2017) (Mustopa, 2017), (Muttaqin, 2019) the family
model of Rasul Allah SAW is obtained. Namely, there are five purposes, three principles, eight functions, and five happiness in the
family. The eight family functions of the Apostle of Allah are (1) religious function, that is, the family provides beliefs, knowledge,
worship, experience, and actualization of Islamic values to the members; (2) educational functions provide education to all family
members; (3) affective function, place of mutual affection; (4) family reproductive function, which is produced by legitimate
offspring and observations; (5) economic functions fulfilled basic family needs (food, clothing, shelter); (6) social functions of
families, respectable and dignified families; (7) protective function, which is to protect the family from physical, economic, and
psycho-social threats; and (8) recreational functions, making the family a recreation center for its members. The eight family
functions are very influential on the achievement of the five types of happiness, namely (1) material, (2) sexual or affection, (3)
moral, (4) intellectual, and (5) spiritual. Based on the previous research mentioned above, this study aims to describe the type of
Indonesian family based on the eight functions of the family. Then, describe the right strategy for revitalizing Islamic values
according to the type of Indonesian family.

2. RESEARCH METHODS

This research uses the descriptive analysis method. Following the opinion of Mahsun (Mahsun, 2014) this research is carried out
in three steps. First, the provision of data with the method of conversation with questionnaire techniques about Islamic values in
the family. Second, the analytical method used is the eclectic SWAT-functional method. This is following Arafat's opinion (Arafat,
2019), describing the description of objects that are examined through sample or population data as they are. Third, presenting
data with an explanation of strategies for optimizing strengths and strategies to overcome weaknesses to revitalize Islamic values
in the family

2.1 Sample

The participants are students of the Faculty of Cultural Sciences, Universitas Padjadjaran, between 19 and 22 years. The total
sample is 100 people, consisting of 65 female students and 35 male students from 900 people. The number of 100 comes from two
study programs, A 60 (40 female students and 20 male students) study program B 40 (25 female students and 15 male students).
They come from 21 cities and districts in West Java, Banten, and Jakarta.

2.2 Measurement Tools

This study's measurement tools a modification of the scale of the family function used by Cierpka (Cierpka, 2014) with the variable
eight functions of the Islamic family by Nugraha et al. (2019). The eight family functions of the Apostle of Allah are (1) religious
function, (2) educational functions, (3) affective functions, (4) reproductive functions, (5) economic functions, (6) social functions,
(7) protective functions, and (8) recreational function. The size scale per point is (1) very good (> 80%), (2) good (67-80%), (3)
quite good (55-66%), (4) less good (40-55%), (5) Not good (<40%).

2.1.1 Questionnaire

Questionnaires are arranged based on the scale of Islamic family functions (Nugraha etal., 2019). Table 1 in the form of a statement
according to the Apostle of God's eight family functions. From Table 1, the questionnaire on the eight functions of Islamic families,
data is obtained from 100 family respondents. The data findings are analyzed in the discussion section.
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Table 1. Questionnaire 8-F islamic family

No Description
When [ was with my family, there was time to pray at the mosque or home then discussing Islam with my family

At home, I get the knowledge and experience of practicing Islamic values other than formal institutions (schools,
campuses) and mosques (tadarus-tadabbaru 'I-Qur'an)
3 I have friends or communities that help me practice Islam in everyday life

[ participated in proselytizing social media activities by participating in the recitation program of religious leaders such
as UAS, Agim, Bahtiar Nasir etc.
5 At home, I feel free to express my opinions and feelings to my family (father-mother) to feel sakinah, mawaddah,
warahmah.
For me, baity jannatiy (my house is my paradise) is a daily reality, although sometimes there is a little dynamic of life

My family supports every noble ideal of family members, both materially and morally.
At certain times, we are at home having a dialogue about Islamic laws in various aspects of life.
[ try to provide benefits to friends, family, and society with the knowledge I have.
0 Icommit not to have dating until I'm ready to get married (ta'aruf, khithbah-Nikah).
1 Igetalong with the opposite sex (male/female) according to Islamic society (hijab, not alone/accompanied by others, ...).
In fact, with Islamic rules, I can develop and be independent.
12 Although the family fulfills the financial needs, | have an independent eagerness; one of my efforts is to get a scholarship.
13 Inaddition to participating in student organizations, [ also try to form an independent business community
14 In addition to academic achievements, | was also active in one of the martial arts units on campus.
15 Family recreation is sometimes carried out together or individually according to each members' hobby such as reading,
writing, sports etc.
Note: The choice of each point is five, namely: SD= Strongly Disagree; D= Disagree; N = Neutral (Don't Know); A = Agree; and SA = Strongly Agree.

PP, OO0 O

3. RESULTS AND DISCUSSIONS

The results of the class A and B questionnaires are combined in Table 2. Results of Islamic family 8-F Questionnaire. Based on the
results of questionnaire table 2 of two classes A and B, there are different perceptions of Islamic values' reality in their families.
Class A's perception shows a tendency to agree on Islamic values, even though there are 20% of values they do not know (neutral).
Whereas, in class B there is a tendency for 53% not to know and not to approve some points of the function of Islamic values in
their families. Based on these data, it needs to be classified between types A and B families.

Table 2. Results of islamic family 8-F Questionnaire (in percentage)

NO Combined AB (%) Type A (%) Type B (%)

SD D N A SA SD D N A SA SD D N A SA
1 2 9 37 35 17 0 7 38 32 23 5 13 35 40 8
2 0 4 13 41 42 0 2 10 35 53 0 8 18 50 25
3 2 7 17 41 33 2 0 2 45 52 3 18 40 35 5
4 7 19 33 22 19 0 0 37 35 28 18 48 28 3 5
5 5 6 22 30 37 2 2 17 37 43 10 13 30 20 28
6 4 5 17 32 42 2 3 10 27 58 8 8 28 40 18
7 1 4 12 32 51 2 3 12 28 55 0 5 13 38 45
8 4 8 17 36 35 2 0 5 38 55 8 20 35 33 5
9 8 25 12 30 25 2 0 8 48 42 18 23 18 3 43
10 21 11 22 20 26 3 2 22 33 40 48 25 23 0 5
11 5 14 31 23 27 0 3 20 33 43 30 48 8 3 0
12 1 2 19 33 45 2 2 8 28 60 0 3 35 40 23
13 7 23 41 19 10 2 18 45 22 13 0 3 35 40 23
14 18 43 27 7 5 2 0 15 38 45 38 48 5 3 8
15 5 6 18 34 37 2 0 15 38 45 10 15 23 28 25

3.1 Family Type A

Based on Table 2, Type A respondents’ results regarding the eight family functions of the questionnaire, so that it is easy to
understand, then graph-1 type family A. Figure 1 is based on the function scale and the number of respondents. Herewith is the
explanation of the details of the results of the family questionnaire A. The type of family A based on family functions are as follows:

1) Religious functions (Qs.51:56), the tendency for prayer services in the mosque for men (Qs.2:43) and women at home (45 to
60%) to 'good enough. Transfer of knowledge and experience in practicing Islamic values (Qs.2:132) towards 'very good' (88-
90%). The Islamic environment (Qs.14:37) is 'very good' (95-98%). Actively participate in passive-active preaching (Qs.25:74)
on social media towards 'good enough' (53-65%). So the average (Rf) religious function is 'good'.

2) Affective function (Qs.30:21), feeling comfortable, mutual love, and mutual affection between family members on average
'good’ (78-80%), attaining a home atmosphere like in the 'good’ world paradise (80-81%) and feeling get moral support and
'very good' material (80-90%). So the average (Af) affective function is 'good.'

3) Educational functions (Qs.58:11), dialogue about 'very good' Islamic law (93%), and independent learning about Islamic law
towards 'very good' (88-95%). So the average (Ef) educational function is 'very good.

4) Social function (Qs.18:16), (Sf) contributes to a 'very good' environment (88-95%).

5) The function of maintaining reproduction (Qs.17:32), commitment not to be 'good" dating (70-80%), and maintaining 'good'
Islamic association (76-80%). So the average (Ref) reproductive function is 'very good.

6) Economic functions (Qs.3:73), family finances to 'very good' (83-90%), and business eagerness(50%) have not been known
yet. There are (45%) motivated by business. Although it has not been motivated by its development, the economic function is
very good, so (Ef) is 'good’".
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7) Protective function (Qs.66:6), there are 80-83% not motivated to participate, even though Pfis 'good’
8) Recreational functions (Qs.62 :10), Recf (75-88%) is 'very good'.

Based on the data above, the type of family A shows almost all family functions run with an 'excellent’ average of educative,

social, reproductive, and recreational functions, while the 'good' average for religious, affective, protective, and economic functions.
It proves type A family is good and strong.

70

mSD mD =N WA mSA
60

50
40
30

Respondents

20

10

0 I o) » nnli) wBRAN WOROR ® [l I BRTY wull | |

1 2 3 4 5 6 7 8 9 10 11 12 13 14 15
Family Functions

Figure 1. The type of family A: family function scale

3.2 Family Type B

iy

2)

3)

4)
5)

6)

7)
8)

Family type B is explained as follows,

Religious functions, the tendency for prayer services in the mosque for men and women at home (44- 52%) to be 'less good'.
Transfer of knowledge and experience in practicing 'good’ Islamic values (73-76%). The Islamic environment determined
'good’ (40-68%). Actively participate in passive-active preaching on social media 'not good' (0-12%). So the average (Rf)
religious function is 'less good'.

Affective function, feeling comfortable, mutual love, and mutual affection among family members on average 'not good' (57-
58%), achievement of the atmosphere of the house is like in the paradise of the world 'less good' (47-64%) and feelings of
moral support and material 'very good' (80-84%). So the average (Af) affective function is 'quite good'.

Educational functions, dialogue about 'bad’ Islamic law (27-42%) and independent learning about Islamic law towards 'not
good' (0-4%). So the average (Ef) educational function is 'not good'.

Social functions (Sf) contribute to the 'good enough' environment (54-67%).

The function of maintaining reproduction, the commitment of not dating 'not good' (0-8%) and keeping Islamic association
'not good' (8-13%). So the average (Rf) reproductive function is 'not good'.

Economic functions, family finances determined 'good’ (53-78%) and the eagerness to do business (50-53%) have not been
yet motivated by business. The economic function is 'very good', so (Ef) is 'good'.

Protective function, 67-93% are not motivated to participate, even though Pfis 'good'

Recreational function, Recf (57-66%) 'good enough'.

60

ESD ED mN WA mSA
50

40

30

Respondents

20
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1 2 3 4 5 6 7 8 9 10 11 12 13 14 15
Family Functions
Figure 2. The type of family A: family function scale

Based on the data above and Figure 2, type B family has 'good' economic function and protection while practical and

recreational functions are 'quite good', but there is religious-educational-function - keeping family reproduction 'not good'. It can
be concluded that the type of family B is 'good enough’, but it is not strong in applying Islamic values.
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3.2.1 Reliability

Based on the questionnaire, it is obtained that the level of reliability using Cronbach alpha from all items on the
questionnaire measuring instrument of 0.905. Therefore, it can be concluded that the questionnaire is very reliable to measure the
level of family functionality. The followings are the level of reliability for each item: religious function (0.812), affective function
(0.851), educative function (0.832), social function (0.822), Reproductive function (0.82), economic function (0.838), protective
function (0.854), and recreational function (0.845).

3.2.2 Validity

Since a high level of validity on a measuring instrument/questionnaire is a great need, the existing questionnaire's constructs
should be tested first. The Pearson's Correlation coefficient is used for the total score, and the following results are obtained. Table
3 shows Pearson's Correlation Coefficient.

Table 3. The Pearson's Correlation coefficient

Question item Eggg lziletslnotn Information
Religious Function-1 0.496* Valid
Religious Function -2 0.54* Valid
Religious Function -3 0.79* Valid
Religious Function -4 0.78* Valid
Affective Function -1 0.596* Valid
Affective Function -2 0.624* Valid
Affective Function -3 0.459* Valid
Educative Function -1 0.799* Valid
Social Function -1 0.847* Valid
Reproductive Function-1 0.816* Valid
Reproductive Function-2 ~ 0.761* Valid
Economic Function-1 0.638* Valid
Economic Function -2 0.452* Valid
Protective Function-1 0.507* Valid
Recreational Function-1 0.633* Valid

*The coefficient is significant to the level of 99%

Based on Table 3, the correlation coefficient is quite high for the total score and compared with test statistics rq gs,2;(100-2) =
0.1966, then all items can be considered valid with a confidence level of up to 99% because all items reach a correlation value
above the test statistic.

3.3 Revitalization Strategy for Islamic Values

According to (Hermawansyah & Suryani, 2017) the strategy of internalizing Islamic values is by modeling and habituation.
Meanwhile, according to (Tang, 2018) it is necessary to develop a learning strategy for Islamic Religious Education through
integrative learning technology between Islamic values, science, and technology. Furthermore, (Nasrudin et al,, 2018) have applied
a polyculture strategy in integrated Natural Science learning with related Islamic values. His research concludes that the
polyculture strategy can be used as an alternative to learning life sciences, which is more meaningful and more human. According
to Siswanto et al. (Anisyah & Siswanto, 2018), revitalizing the Koran values in the Islamic education system is a solution to maintain
the swift flow of globalization and shifting the negative impact of the Industrial Revolution 4.0. Likewise, Anggraini (Anggraheni &
Astuti, 2020) states that the narrative of society 5.0 emerges with the concept of life that is technology-based and human-centered.
Humans are positioned at the helm of technological developments. It takes Human Resources (HR), who is superior in academics
and skills and ethics and personality. It's just that, Hermansyah, Tang, Siswanto, and Anggraini have not explained how the
revitalization strategy in the family is.

As for the revitalization of Islamic values in the family, Nasiruddin has done it (Scourfield & Nasiruddin, 2015). He researched
13 Muslim families in the UK using the interview method. As a result, the fathers agreed to the integration of Islamic values in the
family. Then, in Malaysia, Azahari (Hadigunawan & Azahari, 2017) discusses the implementation of Islamic values in the family.
He tries to describe the neglect of Islamic values that causes family conflict. In Indonesia, Prasanti (Prasanti & el Karimah, 2018),
describes the communication process in the family to internalize Islamic values in the family. The result is that the communication
patterns are as follows: (1) The role of parents as communicators is very dominant in Islamic family communication patterns. ; (2)
religious values embedded in the Islamic family through the context of verbal and non-verbal messages, ranging from education,
health, relationships, and Islamic lifestyle; (3) The existence of social media using Whatsapp Group in spreading messages
containing religious values to other family members.

As for the research on the revitalization of Islamic values in Indonesian families, according to Ikhwan (Ikhwan et al., 2019),
the role of the family in internalizing Islamic values is carried out in three stages, namely: 1). value transformation, 2) value
internalization, and 3). Transcendentalization of the value of the benefits of knowledge. According to Hanoum (Hanoum T., 2019,
the sakinah family's indicator is that each family member will have a sense of affection, not prejudice, trust each other, respect each
other, and advise each other.

Based on previous studies on the study of strategies for internationalizing Islamic values, education integration is needed,
both formal, informal, and non-formal. In other words, education must be integrated both at home, in the environment, and at
school. For good and strong family types, the strategy is to optimize Islamic values. The recommended steps include: (1) Family
members join the community for the enrichment of Islamic sciences such as the interpretation of the Koran, the hadith of Rasulullah
SAW, and the life experiences of the Prophet and his companions; (2) Choosing a community according to the interests where
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Islamic values have become a habit in that community; (3) family members familiarize themselves with congregational prayer both
at the mosque and at home.

The type of family is quite good, and the strategy is strengthening Islamic values. The recommended steps include: (1) family
recitation at home and participating in the recitation of local mosques; (2) familiarize family discussions about Islamic sciences
with the local ustadz; (3) accustom family members to worship in congregation at home. The strategy of revitalizing Islamic values
is the responsibility of family members, the Muslim community, and the role of the state in implementing and protecting Islamic
values so that family harmony is created, internally and externally.

4. CONCLUSION

Based on previous research studies, data analysis, and discussion results, this study's two objectives have been achieved. First,
based on the eight functions of Islamic families in Indonesia, there are two, namely Type A and Type B. Type A families, all family
functions run well. As for the type B family, the function of education and religion is not good. The revitalization strategy for Islamic
values in Indonesian families must be integrated into formal, non-formal, and informal education systems. The stages of education
are the same: value transformation, value internalization, and simultaneous implementation between cognitive, affective, and
psychomotor so that there is a harmony of Islamic values both in the household and in the community.
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